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ualar Meher Baba: 
The Divine Life in Musion 
by Bruce Hoffman 


... my glory is not seen by all: 

I am hidden by my veil of mystery, 
and in its delusion the world knows 
me not, who was never born and for 
ever I am: 


—Bhagavad Gita 


Meher Baba states that He is the Avatar—the first soul that emerged through evolution 
to unconsciously become man and as man to consciously become God. This One 
established in the Infinite Bliss, Knowledge, and Power of Self comes periodically to 
awaken Himself within all illusory forms in which He, in creation, finds Himself bound. 
Each time the Avatar comes to do His Universal Work He takes a different form. In His 
mission as the Christ, the One behind the many, He came in historical time as Ram, 
Zoroaster, Krishna, Buddha, Jesus, Mohammed and, now, Meher Baba—a name given 
to Him by His early disciples, meaning ‘‘compassionate father’’. 


Merwan S. Irani, Baba’s given name, was born on February 25, 1894, in Poona, 
India. His father, Sheriar, was a spiritual seeker who, after years of arduous wanderings, 
was inwardly informed that it was not his destiny to achieve God-realization; rather, he 
was to marry and out of that marriage would come one who would become Realized. C. B. 
Purdom writes in The Godman that ‘‘Merwan was born at five o’clock in the mor- 
ning* ... and according to the astrologers, under auspices that indicated His destiny as 
a Master. There were no marvels associated with his nativity. His was an ordinary birth.’’ 
_ How like the workings of the Master! Years later Baba said: ‘‘I shall perform only one 

' miracle—when I speak the One Word—the Divine Word.”’ 


The One who has said that He would bring all religions together ‘‘like beads on a 
string’’ was born in a city containing ancient temples of all the major faiths. It was an 
appropriate backdrop for the Avatar of the Age who was to state one day: 


I am approachable . . . equally through 

Sufism, Vedantism, Christianity, Zoroastrianism 
and Buddhism, and other ‘isms’ 

of every kind, and also directly through 

no ‘ism’ at all, 


*Mani, his sister, corrects the time to 5:15 a.m. 


Baba’s boyhood was not unusual, 
though from His youth His alert and gentle 
nature made Him popular; as He grew into 
manhood other boys often turned to Him 
for advice or to mediate disputes. The only 
supernal experience occurred when He was 
reading the words of the Buddha. Suddenly 
the thought—‘‘This is who I am’’— 
charged through Him, only to as quickly 
vanish: the time had not yet come. 

His education was typical of a middle- 
class Indian family. He began His school- 
ing at five and, in 1911, at the age of 17, 
graduated from St. Vincent’s High School. 
In the same year He entered Deccan Col- 
lege where He became deeply interested in 
the English Romantic poets, particularly 
Wordsworth and Shelley, as well as in the 
poetry of the great Persian mystic, Hafiz. 


One May day, in 1913, while bicycling 
from college to his home, He saw the great 
Sufi Perfect Master, Hazrat Babajan. She 
beckoned to Him. Leaving His bicycle, 
Baba walked to her; she arose and em- 
braced Him. From that moment on He was 
nightly drawn to her. Eight months later, 
January 1914, she gave Him God-Realiza- 
tion. Of this period Baba said: 

When the five Perfect Masters bring 

me down they draw a veil over me. 

Although Babajan was in the form of a 

woman, she was one of them (the five 

Perfect Masters) and she unveiled me 

in my present form. With just a kiss 

on the forehead, between the eye- 
brows, Babajan made me experience 

(May, 1913) thrills of indescribable 

bliss which continued for about nine 

months, Then one night (January, 

1914) she made me realize in a flash 

the infinite bliss of self-realization 

(God-realization). At the time 

Babajan gave me the Nirvikalpa (in- 

conceptual) experience of my own 

Reality, the illusory physical, subtle 

and mental bodies—mind, worlds, 

and one and all created things—ceased 

to exist for me even as illusion, Then I 
_ began to see that only I, and nothing 

else, existed. 

Babajan once said ‘‘You will shake the 
world to its foundation.’’ 

For nine months after becoming God- 

- Realized, Baba remained unaware of the 


physical world and whatever He did was 
done unconsciously. It is an incredible fact |} 
that during those nine months Baba ate no |} 
food. Of this period He said that no one but | 
a Perfect Master ‘‘is capable of knowing 
the state in which I had to remain. . . 7 

In the following year Baba was inwardly 
drawn to make contact with the four other 
Perfect Masters of the age: Narayan 
Maharaj, Tajuddin Baba, Sai Baba and 
Upasni Maharaj. Seeing Sai Baba in a 
procession, Baba prostrated Himself before 
him. As He arose Sai Baba exclaimed, 
looking directly at Him, ‘‘Parvardigar/'\\’ 
(God, the Preserver). Shortly afterwards || 
Baba approached Upasni Maharaj: 


When I came near enough to him, 
Maharaj greeted me, so to speak, with 
a stone which he threw at me with 
great force. It struck me on my fore- 
head exactly where Babajan had kissed 
me, hitting with such force that it 
drew blood.... With that stroke, 
Maharaj had begun to help me return 
to ordinary consciousness of the realm 
of illusion. 


For the next seven years Baba maint | 
tained close contact with Maharaj who 
made Him ‘‘know’’ fully what He was, } 
just as Babajan had made Him ‘‘feel’’ what, 
He was. At the end of this period Baba was 
told by Maharaj: ‘‘Merwan, you are the 
Avatar and I salute you.’ 

In 1922, Meher Baba, fully established! 
in His Christ- hood, began His Avataric: 
Mission, the first years being spent imi 
training a close circle of disciples which in- 
cluded Adi K. Irani, His secretary for’ 
many years. 

In 1925 Baba began His silence. On July 
4 of that year He announced that as of July 
10 He would keep silent for a year—a year} 
that grew into a lifetime. Initially He 
communicated by writing. On January 1. 
1927, this was given up in favor of ary 
alphabet board and occasional hand ges- 
tures; in 1954 even the use of the alphabet 
board was discontinued. 


About His silence much has been saic 
and written. One truth clearly shines) 
forth: His silence was never an obstacle im) 
His work. What .He wished to be com-| 
municated was communicated and s¢ 


SS 


ly that even the raising of questions 
came superfluous for most people when 
y came into His presence. This proved 
_ be true, not only of those who ap- 
-oached Him in Love, but for those who 
»proached Him with hostile purposes. 
‘ne such incident took place in Persia and 
recorded in the Godman, 


An important leader of the Bahai’s 

. came by aeroplane from Shiraz with 
4e object of seeing Baba and challenging 
im with questions; but the moment he 
aw Baba and felt his touch he forgot his 
hallenge and questions. He wept, and fall- 
ng prostrate at Baba’s feet cried, ‘You are 
rod!’ Then he rushed out to proclaim to 
thers, ‘I have seen God!’ 


That the inner reaches of self should be 
awakened by a Love beyond words is axi- 
omatic: Baba has said that ‘‘everything 
that is Real is given and received in 
silence.’’ What is truly startling is His ab- 
solute mastery of practical daily tasks that 
‘would seem impossible to perform properly 
without the instruments of vocal or written 
instructions. And yet all that He did was 
:) planned down to the most definitive details. 
y) The magnitude of His success is exempli- 

fied by the book God Speaks, a work that 
has been received with great interest by 
scholars of the esoteric as well as theorists 
in scientific fields. One hundred and forty- 
five pages of this work were dictated 
through the medium of an alphabet board! 


Of His silence Baba has said: 


When I was in America people asked 

me when I would break my silence, I 

asked them: If my silence cannot 

speak, of what avail would be speeches 
_ made by the tongue? 


and 


I am never silent. I speak eternally. 
The voice that is heard deep within 
the soul is my voice. 


In 1931 Baba made his first visit to 
America. In all He made eleven journeys to 
the West, several of which were around- 
the-world tours. The agenda of the first trip 
is typical of many: Paris, London, Con- 
stantinople, Milan, Genoa, the United 
States. Here He spent three weeks in New 


York, at Harmon-on-the-Hudson and in 
New York City, as well as visiting Boston 
for a day. En route back to Bombay, stops 
were made at Paris and Marseilles. His 
final trip to America took place in 1958; it 
was his third visit to the Meher Spiritual 
Center in Myrtle Beach, South Carolina. 
Baba often referred to such trips as laying 
“spiritual cables’’ between East and West. 
The physical journey was a mere scaffold 
for His work. 


Another major aspect of Baba’s visible 
work, primarily from 1939 to 1949, was 
concerned with masts, or the God- 
intoxicated. These are individuals, found 
primarily in India, who have become en- 
tranced by inner experiences of spiritual 
unfolding. Spiritually advanced, these souls 
may spend lifetimes caught at one point on 
the Path, having lacked the guidance of a 
Perfect Master. Unaware of the gross 
world, they are spiritual dynamos that 
Baba tapped and used in His Universal 
Work, benefitting them and the creation at 
large. In integrating and re-channeling the 
spiritual forces of these masts into one 
channel of universal regeneration, Baba 
said, a certain degree of transformation of 
the world may be necessitated: His work 
with them took place during a period of in- 
tense change in the gross world. 


During Baba’s work with masts, ex- 
tensive tours were undertaken throughout 
India and neighboring areas. In all, more 
than a thousand masts were contacted and 
brought to Baba. The disciples ‘in charge 
were ordered by Baba never to tell the 
masts who wished to'see them. At times, 
the hostility of the devotees of the different 
masts was encountered. The masts them- 
selves were often uncooperative in the ex- 
treme, and the disciples were tried to the 
utmost, in striving to fulfill Baba’s wishes. 
The full story of this period of work is told 
in The Wayfarers, a book whose subject 
matter is so unique that the Library of 
Congress commented on it. 


In 1949, Baba entered what He called 
the New Life. It was a period of ‘‘hopeless- 
ness and helplessness’’ for Himself and His 
‘“companions.’’ In the ‘‘Song Of The New 
Life,’’ composed by Dr. Ghani, one verse 
sums it up: 


“Even if the heavens fall, 

Do not let go the hand of Truth. 
If despair and disappointment ravage 
the garden of your life— 


Beautify it once again by the seed- 
lings of contentment and self- 


sufficiency, ”’ 


The identity of the ‘‘beggars’’ was not 
to be revealed, Baba being simply the eldest 
among brothers. During this period He vol- 
untarily became the perfect seeker and 
common man in place of the Perfect Mas- 
ter. When some who knew His identity 
approached Him for darshan, He turned 
from them, saying ‘‘I am pleased to have 
your darshan.’’ Baba made a statement 
about the New Life, which is of permanent 
relevance: 


This New Life is endless, and even 
after my physical death it will be kept 
alive by those who live the life of com- 
plete renunciation of falsehood, hes, 
hatred, anger, greed and lust; and 
who, to accomplish this, do no lustful 
actions, do no harm to anyone, do no 
backbiting, do not seek material 
possessions, nor power, who accept 
no homage, neither covet honour nor 
Shun disgrace, and fear no one and 
nothing, by those who rely wholly 
and solely upon God, and who love 
God purely for the sake of loving, and 
believe in the lovers of God, and in 
Manifestations, and yet do not expect 
to receive any spiritual or material 
reward, who do not let go the hand of 
truth, and who, without being upset 
by calamities, bravely and whole- 
heartedly face all hardships with one 
hundred percent cheerfulness, and 
give no importance to casts, creeds, 
and religious ceremonies. 


As part of the New Life, Baba predicted 
He would suffer ‘a personal disaster.’ In 
May, 1952, while crossing the United 
States he suffered injuries in an automobile 
accident; in December, 1956, another 
auto accident in India injured Him more 
seriously. He declared His suffering was 
part of His universal burden, saying ‘‘No 
doctor or treatment will be of any help be- 
fore the pain I am undergoing has served its 

-purpose.’’ The strenuous program of 


darshans and sahavas continued. B 
The New Life led, in 1952, to the last 
stage of Baba’s work: the Free Life. In this” 
period are to be found four most important | | 
statements: The Highest of The High; |) 
Baba’s Call; The Final Declaration; and | 
the Universal Message. The essence of } 
these statements is mirrored in The Uni-_ 
versal Message: ‘“I have come not to teach” 
but to awaken. . . . It is possible for you” 
to renounce your limited self by My Grace. | 
I have come to release that grace... . 1 
am the Ancient One.’’ 
During this period Baba gave four’)! 
‘‘Sahavas’’—three at the Myrtle Beach |)! 
Meher Spiritual Center,—in 1952, 1956, |) 
and 1958; and one ‘‘East-West Gather- 
ing’’ at Guruprasad, India, in 1962, which 
was attended by over 10,000 people. 
Otherwise, much of His time was spent in: 
seclusion, with strict prohibitions oni 
writing and visiting Him. Explaining the: 
special significance of a Sahavas, Baba once! 
said: ‘‘Sahavas means intimate com- 
panionship. It is the intimacy of give and 
take of love between the lovers and the Be- 
loved. Drink deep at the fountain of Love, 
but do not lose consciousness. If you cant 
taste even a drop of this Love, what a won- 
derful experience it will be.’’ : 


Of His seclusions He has said: ‘‘I am 
the only one who is not in seclusion. It is 
the rest of humanity that is in seclusion; I 
have come to enable it to emerge into 
Eternal Freedom.’’ Thus, His seclusion 
was never the means of achieving Perfec- | 
tion, for the Avatar is Perfection Incarnate. | 
Rather, in seclusion He worked for hu- 
manity and all of creation on the inner 
levels of consciousness. 


In an earlier advent, as Krishna, Babai | 
said: | 


Matter is the kingdom of the earth, 
which in time passes away; a 
but the Spirit is the kingdom of Light. | 
In this body I offer sacrifice, 
and my body is a sacrifice. | 


On January 31 at 12:00 noon Avatar 
Meher Baba dropped His physical form. | 
Although this event shocked many, it was: 
not without forewarning. On July 30,) 


1968 Baba said: © : L 
Continued on p. 75) | 


This is a Baba anecdote to do with a little 
/Jirl, Kashmira by name, who was four 
ears old at the time. The incident is all the 
nore touching because it occurred in the 
nonth of January, 1969. To us it seems 
ident that she must have been a Baba- 
over in her past life, for there is no other 
xplanation we can think of to account for 
he behaviour and determination in one so 
roung who had not met Baba and probably 
1ot heard of Him before; though her 
mily had known of Baba, they were not 
3aba lovers. 

Kashmira’s grandmother, Shireen, who 
lives in Bombay, paid one of her infrequent 
visits to Pimpalgaon, where her family have 
property some distance from Meherazad. 
Shireen had met Baba years ago when we 
first came to Meherazad; after her 
marriage she had settled in Bombay. She 
had respect for Baba but it was her aged 
father Ratanshah (now deceased) who had 
loved Baba. He lived at his farm and would 
frequently come over for a chat with the 
mandali on a chance of seeing Baba. He 
would be of help in any way he could, es- 
pecially when we were away and Kaka 
remained here alone as caretaker of 
Meherazad. 


So we were surprised one evening to see 
Shireen pay us an unexpected visit with her 
daughter and two grandchildren, one of 
them Kashmira. After introductions and 
small talk were over, the conversation 
naturally turned to Baba. We found them 
very interested and receptive, even little 
Kashmira who stood by quietly listening. 


_ Later they went over to talk with the 
| mandali. Kashmira must have thought she 
/ would be seeing Baba there for while the 
grown ups were conversing she kept 
looking round expectantly, thinking she 
would see Baba any moment. Once in a 
while she would ask, ‘‘Where is Meher 
Baba, I want to see Him!’’ 

“*Yes, yes, you will,’’ the grown ups 
would say and continue the conversation. 

When the time for departure came and 
she had not yet seen Baba, the little girl 
was very distressed and refused to leave. As 
much as her mother tried to reason with 


by Mehera J. Irani 


her, it was to no avail. 

‘*T want to see Meher Baba,’’ she kept 
repeating. ““Yes, yes, you will when He 
comes to Poona.’’ 

‘*No,’’ was her answer, ‘‘I want to see 
Him now.”’ 

**Alright, in a few days you will. Now 
be good and come along home.”’ 

Again ‘‘No’’ was the determined an- 
swer: ‘‘I won’t leave until I see Meher 
Baba.”’ 

And seeing her distraught and sobbing 
her relatives were at a loss what to do. 
Standing in the mandali hall, they looked 
helplessly at one another. Baba had retired 
for the day and was in His room, yet here 
was this little stranger, filled with an over- 
whelming desire, determined to see Him. 

So Eruch took a hand and talked to her. 
He told Kashmira if she did as she was told, 
she would see Baba. She must go home 
now and come the next morning exactly at 
10 o’clock. None of her family should ac- 
company her but the maid servant could 
come with her to show the way. Receiving 
a definite promise that she would see Baba, 
Kashmira quieted down and went home. 

On January 7 it was almost 10 a.m. and 
Beloved Baba was seated outside the man- 
dali hall facing the garden. Baba, weak in 
health, would have returned to His room 
much earlier but delayed His coming for 
the sake of a little child. The mandali were 
around Him. Baba gestured to ask, 
‘‘Where is the little one—see if she is 
coming.”’ 

One of the mandali went to the gate and 
sure enough, a little figure was seen 
hurrying towards Him with the servant 
maid some distance behind. Arriving 
alone, Kashmira unhesitatingly went 
round the mandali’s side and exactly on the 
stroke of ten her footstep was heard enter- 
ing the hall. Though she was among 
strangers, Kashmira confidently came up 
to Baba. 

Eruch lifted her up so she was face to face 
on a level with Baba. Lovingly Baba cupped 
her face in His hands and looked at her. 
Then kissed her and placed His hand in 
blessing on her head. Continued on p. 78 
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I: Given on the 11th Anniversary of Meher Baba’s 
stay at Avatar’s Abode in June 1958. 


I have returned to Australia after staying 
with God for ten years; and I bring you the 
most astonishing news: God has died, and 
is most living. I was present when he died. I 
was one of the disciples who took his body 
to the tomb he had had prepared thirty 
years earlier, and placed it there in an open 
crypt where for seven days thousands of his 
lovers came to see his beloved face for the 
last time. 

There was hardly any weeping and lam- 
entation: perhaps the grief of his beloved 
Mehera included all our griefs. There was 
almost continuous devotional singing by 
various groups of singers praising the at- 
tributes of the beloved; and the people, 
after worshipping him with love sat quietly 
and listened and remembered alone, or 
with others exchanged the occasions of joy 
when God-Man had visited their homes or 
had called them individually for an hour, or 
in great companies for a few days and 
bathed them in the stream of his compas- 
sion and made them drunk with the wine of 
his love. 

The tomb is on a barren hillock six miles 
from Ahmednagar on the Deccan plateau 
about a quarter mile back from the Ah- 
mednagar Dhond road and railway. It was 
here forty-six years ago that God, having 
become Man, and knowing that he was 
God, began his work for humanity by 
building a school for boys whom he per- 
sonally served, and a hospital and shelters 
for the poor and the wanderers seeking 
God. But these buildings, their purpose 
being served, have long since been dis- 
mantled. God builds nothing to last. That 
is left for men, who, being mortal seek im- 
mortality in the permanence of stone; or, 
loving what is perishable, try to preserve 
its form in enduring art. 

On the afternoon of the seventh day the 
crypt was closed with great shouts of 
‘*Avatar Meher Baba kee jay’’, or ‘*Vic- 
tory to Meher Baba the beloved God- 
~ Man’’, God as Man had died and had been 


buried; but Man as God lived eternally, . 
The victory was the Beloved’s—he whoj 
dies and is born every moment in our lives. jj} 

But was all the shouting really true?! 
Were all who shouted convinced of the vie=Wjr 
tory? 

God is perfection in all things. But his 
perfection is not as ours—that completion) 
of a work faultlessly done which we aim at, 
or in a flawless quality worshipped and de- 
sired. His perfection includes imperfection, 
just as his Everythingness includes 
Nothing. And so, although every heart 
cried that the victory was his, the minds of 
some questioned his promise that before he: 
dropped his body he would break his silence 
and speak the one Word of words a 
manifest his glory. 

These questioners had understood 
Beloved’s promise according to the 
feebleness of their intellects and their desire 
for an All-conqueror under whose banne 
they would march to heaven—much thé 
same as what the Jews had wanted of Jesus. 
and various religions expect of a Secon 
Coming. j 

Beloved Baba had warned us all many} 
times, and especially over the last year, te.} 
cling tightly to his daman or dress, ne} 
matter what happened—as tightly as a] 
child holds to its mother’s skirt in a crowd... ] 
And it would seem that those who thought 
they had the firmest grasp of the Beloved’s: 
dress and continually exhorted others te 
hold it firmly, suddenly found their hands 
empty. 


Binsin ve 
litt, it — ~~ sa awe a ae a se se 


But those who were closest to him hae! 
no garment of which to lose hold—excepe(_ 
the garment he had woven of thei 
obedience and service. They had nothing te) 
cling to, and lose. The Beloved had slippec| 
away from the moorings of their eyes int 
the silent ocean of Existence bearing thei: 
hearts with him into eternity. What coule! 
beloved Baba’s speaking even that Wore| 
which begat Creation mean to them? Wha | 


‘ory could he manifest which was not al- 
ady reflected in his beautiful person? 
his person was all they cared about. Their 
ss was of the thousand shades of ex- 
 -ession which passed across his face, of his 
oluble hands, of the demands of his smile. 

‘is Godhood shone in his Manhood. That 
yas sufficient. It was God the Man they 

“Served and loved. They had no life other 
‘"Hnan in him. And he had suddenly slipped 
way out of their grasp while they were 
Movingly tending his body which was 
rushed under the weight of a world whose 
seart was stone and whose blood was 
waolten lava. 


When Mehera, the most beloved of the 
Beloved, came into the room and cried to 
nim to come back, it was the cry of all dis- 
“tances and hollow places; and the men 
stared at a familiar horizon receding into 
“infinity. But their beloved Baba was not 
“dead; he had inexplicably withdrawn him- 
‘self for a moment—and that moment was 
‘too long to bear. For forty-seven years he 
i} had never been out of sight of one or 
another twenty-four hours a day; and now 
5 he had slipped away—like an eel from one’s 
‘hand, like the stars at the approach of 
ia dawn. He was; and then was not. He no 
4 longer was; but he was still there. 


By night the news of their Beloved’s 
“} passing had reached lovers across the 
4 world. In the older ones, when the shock 
passed, there was a great surge of love and 
joy. In the young who had not yet seen 
their Beloved’s Man-form a new heroism 
was born to support their love, and the first 
line of a new poetry was written: ‘‘Now 
we face the Ocean’’. 


I would like to give you the words of a 
little song I have written lately for the Be- 
loved’s amusement. 


Rocks the world in sullen anger, tan- 
gled in its skeins of blood, 

Waiting for the Lovely Stranger to 
release his cleansing flood. 


_ Heaves the world in helpless anger, 
Struggling in its toils of brains, 
Waiting for the Lovely Stranger to 
erase the horrid stains. 
Writhes the world in spasmed anger, 
praying in sub-sonic tones, 


Waiting for the Lovely Stranger to re- 
store its crumbling bones. 


Ceases now the world from anger, 
prostrate lies upon the earth, 

Waiting for the Lovely Stranger who 
will give it a new birth, 


The Lovely Stranger had come and had 
gone away—and the world was still tangled 
in its skeins of blood, struggling in its toils 
of brains, praying in sub-sonic tones. It is 
not yet prostrate. 

The Lovely Stranger had not, it would 
seem, released a cleansing flood, erased 
any horrid stains or restored society’s 
crumbling bones before he left us. The 
world, apparently, is as it was: still with 
the haves having more and the have-nots 
having less; private affluence creating 
public squalor; still increasing its ar- 
maments (presumably for export to the 
planets, since it has more than enough to 
destroy itself). 

Yet the Lovely Stranger was with us for 
forty-seven years; and he wasn’t just 
sitting cross-legged in a trance during those 
years. He was with us, tremendously 
concerned about us, intensely involved 
with us. No man ever had less private life: 
he was literally with people twenty-four 
hours a day. Even when he retired for the 
night (when he had a room to retire to) or 
stretched himself out on a railway platform 
or in a waiting room when he was travel- 
ling, he always had one of the mandali or 
disciples with him. 

You have read about his mass feeding 
and clothing the poor, how from dawn to 
evening thousands passed in front of him 
and received packets of food and cloth from 
his hands and love from his touch and 
glance. (But few know about the secret aid 
which restored hundreds to self-respect— 
that is a chapter of his life not yet written.) 

You have read of his journeys to remote 
places to find and serve the masts, the real 
lovers of God, who have left the world far 
behind on their journey to his feet, but still 
have bodies which need care. 

His commitment was so thorough, so 
total, that he allowed his body to be broken 
twice in car accidents so that humanity’s 
spirit should be mended. His commitment 
was so thorough, so total, that he suffered 
the scalding tears of tens of thousands to 


bathe his feet so that humanity’s heart 
should be washed clean; it was so 
thorough, so total that he allowed himself 
to become helpless and hopeless on the 
roads of the world so that we on our 
journey to ourselves should look beyond 
ourselves for help, and hope only for that 
which we truly are. 

He, the Lovely Stranger, beloved Baba, 
told us that his sufferings for humanity 
would culminate in humiliation, and this 
would be followed by his glorification. His 
humiliation I saw—a humiliation as deep as 
Jesus’ on the cross, as Krishna’s dying 
from a stray arrow, as the Buddha’s 
succumbing to the effects of food- 
poisoning. 

Some months before he left his body on 
the battle-field of illusion, Baba told us that 
tragedy faced him. We-had thought, what 
sort of tragedy can overtake God? Tragedy 
is in the lives of men, not in the existence 
of God. In the last hours when his body was 
being shaken by great spasms, he said that 
all the forces of Maya, which is the 
Principle of Ignorance, were hard pressing 
him, but he would emerge victorious. 

But /is victory lay in apparent defeat— 
as even the great victories of men do: for 
men are reflections or images of God. And 
in this moment of apparent defeat eternal 
Existence asserted itsel/—and his was the 
glory of victory. 

But none saw his glory. There were in- 
cidents such as sometimes follow the death 
of a saint—the body remained fresh for 
seven days; he manifested his physical form 
to some and spoke to them. But such things 
are too trifling to be considered in connec- 
tion with the glorification of God-Man. 

None saw his glory; and none heard the 
Word which was to precede it. But that 
Word had silently entered the hearts of his 
children who are the seed of the New Hu- 
manity, the flower of which will be the 
glorification of the eternal Beloved. It is to 
these that I now speak. 

You are so much wiser than we older 
-ones, for your wisdom is in your hearts, 
while ours was gotten of labour. Your love 
is so much purer than ours: it is a 
multitude of mountain streams that leap 
and sparkle in the sun, while ours is water 
_ drawn from wells with a reduced table— 


and somewhat brackish at that. Your song] 
is a new song inspired directly by the Be ii, 
loved’s song in your hearts, while ours 
made up of dying cadences from the un 
bridgeable past. 

When word came to you that your Be 
loved, he whose Man-form you had nevei 
seen, had dropped his body, you neve 
asked, What do we do now? Where do ¥ 
go from here? You were already going- 
you just continued going. Your directioy 
was implicit in your faith; and you knew) 


the Beloved. 

You know that the journey to Self is ne 
to be lightly undertaken, that it is th 
longest and most arduous one can set ou 
on; that between you and your Goal a 
oceans to cross in the frail craft of spiriiy 
and deserts where your only drink will bg 
salt tears. Yet your faith is such that yor 
know your Beloved will ride the sea-storm 
with you and that in the desert tears wit 
also be his drink. You really know .a ff 
things, everything: you have only to be 
come conscious that you know. 

You are the ones for whom the Lovell 
Stranger came; and you recognised him al 
soon as you heard his voice in your hearts 
and you poured out your lives at hy 
beautiful feet without thought of recone 
pense. It is you, not we, who will build th 
new music and sing the new architectur# 

The breath of the Beloved has alreac! 
stirred the Ocean of Stillness which is hi 
being and his Word is already singing i 
your hearts and eyes. This singing is thy 
beginning of the manifestation of his glory. 
How blinding will be that glory when th! 
eyes of everyone in the world shine wit! 
the Beloved’s Word and the hands of eac’ 
are his brothers; and the dead grandeurs «| 
yesterday and the futile justifications « 
today are swept away in the flood of th 
New Singing. 

Brother and sister drop-bubbles on thi 
ocean of the Beloved’s beautiful reality | 
how many times through the ages mus:|)} 
your songs have delighted the Lovely Om( ] 
on his Earth-comings; and because of hiif } 
delight how carefully he must haw{ } 


one cycle and the beginning of another—| 
his seed-sowing of the New Humanity. 
Continued on p. 7% 
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Sparks of the Tuuth 


m Dissertations of Meher Baba 


\ A Version by C. D. Deshmukh 


3 The Nature of the Soul 


‘lan sees certain things and therefore 
‘cludes that they exist. But there are 
‘ay things, which we do not see; and yet 
'y are there with us, all the same. For 
mple; anger, kindness, love, jealousy 
so on, which exist in man, may not be 
ible to the physical eye; but they do 
t. What man can see for himself with 
> own physical eyes is limited to the 
ternal physical body of another person. 
en X-Ray exposure will only show the 
serior of the physical body and will not be 
e to show the mental thoughts, feelings 
id desires, which that person may be en- 
‘taining within himself. But though a 
an cannot see these mental realities, he 
n feel them, if he lives with that person 
‘some days. After staying with that per- 
n for some time, he might be able to say 
at he is jealous or kind and so on. Or- 
Marty man has some degree of power to 
aderstand these mental realities in others. 
it his arriving at that understanding is 
either quick nor necessarily accurate or 
efinite, as it often is mostly inferred from 
ternal physical things. 

But it is possible to develop this under- 
‘anding of mental realities in such a 
vanner that it becomes quick, definite and 
ccurate. It is possible for an advanced man 
2 know directly and unmistakably the 
Naracter and tendencies of another person 
}oerely by looking at him. But such power 
$ very rare. 


| Ordinarily, a man gathers the knowledge 
at the minds of others gradually through 
issociation with them. And when we want 
“0 know anything about another person, we 
}A0t only want to know about his physical 


' If you ask a man returning from a garden the question, ‘‘Where were you?’’, he 
i ld without any hesitation ordinarily reply, ‘‘I was in the garden.’’ He sees himself as 
liiown physical body and believes himself to be the body. He also sees the garden with 
physical eyes and believes that the garden really exists. So, his reply about his 
¥ y/reabouts is quick and prompt. But though he is so definite about the truth of his reply, 
yt he believes is nevertheless not ultimately true. 


body, but also about his mental life of 
thoughts, feelings and desires. 

Man’s curiosity is not restricted to the 
present. The mind often asks questions 
about the future, i.e. “‘What is going to 
happen tomorrow?’’ Future is a sealed 
book for the majority of persons. The fore- 
casts do not interest the matter-of-fact 
persons who believe only their own eyes 
and none else. From morning till night 
nothing happens in their life to make them 
seek the higher perception, which has a 
direct access to the minds of others or 
which has a sure view of the future. 

But even in the life of ordinary mat- 
ter-of-fact persons, certain things happen 
and truly. call forth interest and investiga- 
tion. When a man sleeps, he stretches his 
body and closes his eyes. Slowly he forgets 
his surroundings completely. But he may 
begin to dream about wandering some- 
where else. Some of these wanderings, 
which come as dreams, are not purely 
imaginative constructions of the mind. 
They often stand for actual journeys un- 
dertaken by the soul in the astral body. 
These wanderings in the astral body may 
be far and wide. In fact, there is no moun- 
tain which is too high, no sea which they 
cannot cross. These wanderings of the 
astral body are sometimes recollected in 
wakefulness as dreams. The astral body has 
a will and a power of its own. Actions, 
which are impossible for the gross body, 
are easily done in the astral body. After 
some time these wanderings might cease. 
Then deep sleep overtakes a person, who 
now experiences and feels nothing. It is 
necessary to pass through this complete 


73 


self-forgetfulness in order to have rest and 
feel fresh for the next day. 

It is ordinarily not possible for a person 
to experience waking and dream at one and 
the same time. In the awake state he does 
ordinary things; but he does them with 
definiteness and full knowledge. In dreams, 
he may perform extraordinary things; but 
he does them with faint knowledge. Rarely, 
as in advanced persons, the wake and the 
dream are experienced simultaneously; 
and the extraordinary achievements of the 
astral body are clear and definite. In the 
same way, it is possible for very advanced 
persons to experience waking and sleep at 
one and the same time. If both are com- 
bined, a person can consciously experience 
in the awake state the unconditioned and 
unalloyed happiness of sound sleep. 

Saints can help men to combine the 
awake state with the dream state on the one 
hand and with sleep on the other hand. The 
combinations can be effected also by yogic 
processes. But the state of full self- 
forgetfulness and complete bliss is a gift 
from a spiritual Master. The man who can 
combine dreaming and wakefulness is a bit 
more advanced than one who cannot com- 
bine these two states. But he is as much in 
the realm of imagination as the person of 
ordinary calibre. 

But the man who can combine wak- 
ing with sleeping attains the Truth and 
becomes the Truth. For him, the world 
does not exist; all that exists is God and 
nothing else. If you ask such a person, 
‘*Where were you?’’, he would truthfully 
answer, ‘‘I always was everywhere, am 
everywhere and shall always be every- 
where.’’ He knows himself to be other 
than his body and knows himself to be 
the Truth, which is everywhere. There- 
fore, from the point of view of his highest 
experience, he will, with unshakable cer- 
tainty, affirm that he is and always was 
everywhere. It cannot even occur to him 
that he was in the garden, because he is not 
even conscious of his body. This knowledge 
and experience is very rare. But it is never- 
theless the last truth of life. 

As soon as the Self comes out of a tiny 
point, it descends in illusion and starts its 
journey in the world. Even advanced yogis, 
with all their supernatural powers, remain 
under the sway of illusion. They are be- 
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wildered and enraptured by the mi 
planes and become the victims of illuia, 
They are like ordinary persons, cons: 

of the shadow or reflection of the Se:iil 
not of the Self. But as soon as they 
tangle themselves from the allureme: 


emerged on its long journey. At this 
the yogi experiences that the whole 
verse is coming out of himself. But i 
succeeds in going beyond this point % 

called the ‘‘Om’’ point) he becomes 
pletely unconscious of the whole units 
For him, there are no forms, but oni) 
Eternal Reality; and there are no fl 
joys or sorrows, but only the abiding) lis} 
This is the Truth or the import of sleii 
wakefulness or waking sleep. 


The process of getting bound anche 
unbound is charged with immense gf 
ficance. The soul gets mixed up wii |th 
body and then gets caught up in it 4 
soul is like a parrot and the body is: ce 
cage. When the parrot was outside th 
it was free. But it did not quite app:iiat 
and enjoy freedom. When it goes 
encagement it appreciates through a 
ing bondage exactly what freedom is 
when it is set free again it really enj 
freedom. The same thing happens |i 
soul when, through the grace «jth 
Master, it is freed from the linitin 
nightmare that it is its own peri 
body. 

The soul is really God. To those wh 
are still caught up in the illusion thi iti 


8 
a 
? 


able. How can a person, who, for ex: 
may be reclining in an easy chair, 3 ft 
garded as being the same as a univer~{ail 
almighty divine being? The soul 
realise its own infinity as long as it is nde 


irreversible fact. Just as the soul 
deep sleep exists (though it does novh i 
usual way know itself as existing) t 
in reality is the same as God, thou 
not conscious of this during the pe 
ignorance. The eyes of a person se 
things, but not themselves, except iia re 
flection. In the same way, the sou} a 
dinarily conscious of the whole worl bt 
not of itself (except through the ii|sof 


2 soul, in its final self-knowledge of 
ts Truth, knows that it is everything. 
is everything. There is nothing but 
ing; therefore, everything includes 


«lutei{ing. This means that the illusion of the 
10 Gif world, though nothing in itself, can 
hit! tijiits being, even as an illusion, only 
‘Atliii{2 Truth and not outside it. The uni- 


' exists but has no reality, i.e. it exists 
ell B Beaton, which is imposed upon the 
Is polnteyn, 
oa > 


Of 
9 Life Divine—Cont. from p. 4 


work is done. It is completed 
% to my satisfaction. The result 
ytdathis work will also be 100% and 
_ kl manifest from the end of Septem- 


und ane ° 
AMeNse 


ue 


oday I say: The time has come. Re- 
rember this! 


i).nd when that time came Lovers of the 
ly eg-tent One around the globe held on to 
a—sustained by His inner reality. Soon 
7 began to ask if the scheduled 1969 


(When Baba had been asked (October, 
#98) whether Darshan should be held in 
s of His ill health, He replied: 


twill be easy for me to give my lovers 
i) darshan, so you are not to feel 
ult oncerned about it. I will give darshan 
reclining and that will be no strain on 
physical body. It will be different 
irom all previous darshans and it will 

(be the last in silence. Although I will 
be reclining I will be very strong. My 
physical condition now is because of 
| ™y work, but by then my work will be 
‘oq COMplete and my exaltation will be 
| great. 


| Those who desired to or were able to 
onor Baba’s invitation to come for dar- 
nan know the truth of this statement. In- 
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deed, it is as the Beloved had said it would 
be: Mani, His sister wrote in a pre- 
Darshan ‘‘Family Letter’’: 


Long before the Darshan circular went 
out, Baba casually remarked that soon 
when He started giving His darshan to 
His lovers, it would not be for a 
limited period but for all time. 


Baba’s visible work was vast: mass dar- 
shan programs, journeys to the West and 
around the world, ashrams for the masts, 
and the mad, food and care for the destitute 
and the leprous, schools for the mind and 
heart, a Prem (Love) ashram for spiritually 
advanced youths; and numerous 
discourses and messages, one collection of 
which is described by Dr. W. Y. Evans- 
Wentz as messages that ‘‘should prove to 
be, not only to his own disciples, but to all 
pilgrims who have entered upon the Path, 
a source of unending inspiration.’’ And yet 
Baba stressed that enough words had been 
given and He was here ‘not to teach but to 
awaken.’ And the institutions He so care- 
fully brought into being He often, just as 
carefully, dismantled. For He said that all 
He did in the gross world was merely the 
scaffolding for inner work and that that 
work is beyond the understanding of the 
finite mind: 


Exerting yourself to comprehend my 
divine Game through the process of 
understanding opens up vast fields of 
speculation in which you wander and 
arrive sooner or later at a dead-end, 
finding yourself hopelessly lost. 


The way to the Self of selves is through 
Love—that is the message of the Ancient 
One who in His final birthday message to 
the world in His advent as Meher Baba 
said: 


To love me for what I may give you ts 
not loving me at all. To sacrifice any- 
thing in My cause to gain something 
for yourself is like a blind man sacri- 
ficing his eyes for sight. I am the 
Divine Beloved worthy of being loved 
because I am Love. He who loves me 
because of this will be blessed with un- 
limited sight and will see me as I am. 


———— 


Two Talks—Cont from p. 8 


My mind cannot grasp even a hint of the 
Beloved’s infinitudes and my heart cannot 
bear the wound which a mere reflection of 
his glance has made in it. On one and the 
same breath I praise his Silence and his 
Word—for they are the same thing: his 
Word is the movement of his Silence and 
his Silence is the stillness of his Word. His 
Word is his limitless compassion and his 
Silence is the ocean of his love-being. 

His love is eternal, and this present time 
is a season of his compassion; and his 
Silence has broken into the Word which 
lives in our hearts. He who is always a 
stranger in the world is our friend, our 
new-life companion. We long to be the dust 
at his feet each time he comes, singing to 
him when the breath of his mood blows, 
and to wash the travel stains from his feet 
with our cool tears. 

Now there are only hundreds. Soon 
there will be thousands, and then millions 
setting out in their little boats, leaving the 
dead to rule a world which died when the 
beautiful God-Man spoke his eternal Word 
in the hearts of his lovers. 

What greater Word could God ever 
speak than that which slays an old world 
and begets a new one? What greater glory 
could he manifest than the heart of each 
lover becoming a sun with a thousand 
petals ?. 

Maybe these sun-flowers will not 
blossom for a long time yet. Maybe our 
children’s children’s children will be the 
New Humanity. But what are generations 
to us? We will also be the children of our 
children’s children—sun-flowers waiting 
for beloved God-Man’s again Earth- 
coming, waiting to be so many little 
carpets for his beautiful feet. 


Il: Given at Meher House, Beacon 


Hill, on the 13th Anniversary of 


Meher Baba’s stay there on his first 
visit to Australia in August, 1956. 


I have come back to Australia after living 
with Meher Baba the beloved God-Man for 
10 years; and I have brought no message 
which you have not already received—for 
the only message that beloved Baba ever 
gave was: I am the Ancient One who is 
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your eternal Beloved. And I have ne 
to teach anyone—for the only teachi 
Beloved gave was: Love me. And’ 
your loving becomes complete and } 
you will know me as I really am, am 
really am, you ultimately will be, 

All I can do is to tell you about t! 
loved I know—the same Beloved | 
each of you knows. But my experie 
him is different to yours—it is diffew 
each one. The picture of him each | 
the same—Eternal-belovedness—bu 
different frame; the jewel each keeps! 
heart is the same—Ever-lovingness ii 
different setting. To talk about the Big 
drives out the strangers we have allex 
infest the rooms on our hearts, mal 
clean, empty house for him to I} 
These strangers sustain themsely | 
unlove and separateness and cannot {di 
the sound of his Name. But the Bela id 


asses a house from which his nype 
eing sweetly sung says to himself, ete 
a door on which I must soon knock th 
is a lover nearly ready to receive thiW 
of my Glance. i 

And so I go on talking about hi 
singing songs of his Name, knowii 
one day in some life he will stop ane in 
on my door, and I will run quiciy 4 
open it and bring him in. 

Beloved Baba, God-Man Meher Ifa, 
what each one of us ever was, what ict 
now at this moment and what eait y 
ever be—the unique Self of each. Bwin 
as we are consciously he is both knw: 
and ignorance, free and imprison} | 
filled and prevented; the seeker <d 
seeking and the sought. 

Because he is all these things lhlis 
easy Beloved to love but an imposs:ie I 
loved to please. He says, Love meFA 
when you answer, But I do low y 
replies, Love me, not what you thiz 
—He entices you to take a certain sit}, 4 
when you take it says, Where  y 
going? That is not the way to mf 

He has been with you for milljns 
lives—as your life, as your breath, |} y 
intelligence, as your loving, but yr( hi: 
not known him because you cover h 
with your longing for him. And ile 
allowed but a ray of his glory to 


uu would have become ash—and not 
s is your date with the Beloved, but as 
1, without selfness, a smokeless flame 
ii flame singing his eternal belovedness. 
4m ine kept you shielded from destruction 
i @ none in you only as your love and 
uli onging; and by these he lit your way 
lof gave you inexhaustible energy to 


ajeifie it. So you were able to break out of 


aang has now brought you to knowledge 
im; and there is nowhere further for 
p hit:o go and nothing more for you to do 
yedi@>t array yourselves in the jewels of 
§, lig and await his knock on your door. 
tls the inexhaustible energy which drove 
miton and up and across the kingdoms of 
motion will enable you to endure the 


is my telling you about the Be- 
/1, beloved God-Man Meher Baba. 
prs can give you the honey of occasions 
in he said this, when he did that: of the 
when his stride reflected his uncon- 


angler as a spring sun. They can tell you of 
t Great Mast Journeys, the journeys 
1a few chosen disciples to find the mad- 
it-God and the lost-in-God to re-align 
fut}t Sights on him the eternal, ancient, 
ing Beloved, and how he kept his God- 
finess covered and had the disciples refer 
um only as their elder brother; and how 
4pursued the poor who are proud and do 
4 accept charity, and devised ways of 
ping them without their knowing who 
1 helped. 


ss 
je Stories of the early and middle years. 
wid the general occasions and incidents of 
> last years, the years of my stay with 
i, have escaped me—as though the 
‘loved had punched the bucket of my 
f-Mory full of holes; and all the personal 
casions of that stay have resolved 
| ‘emselves into one continuous occasion of 
‘|S unbounded love, immense patience and 
Nutterable loving-kindness. From the 
eam of separate occasions the divine 
urner has extracted the butter of unend- 
1g occurrence. That beloved Baba allowed 
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me to sit at his feet for ten years is alone 
proof that his love and patience are infinite. 
And as for his kindness, he would allow me 
to see that much of his God-manness and 
that much of my not-manhood that I could 
not bear the burden of it another moment; 
and then he would press my hand, and the 
pressure said, Bear, bear and yet bear— 
causing tears, God knows from where, to 
run out of my stone eyes. 

This is the Beloved I know and am tell- 
ing you about. His real life story has not yet 
been told, and never will be—for his mes- 
sage is in his love which is unfathomable, 
and his life was according to our need 
which is bound up with the whole sweep of 
the creation which was contained in his 
First Question, Who am I? which the sun- 
stars tumbling out of God’s mouth were 
the first syllables of answer. 


The real story of the Beloved is in our 
response each time to his call. It is all the 
stories of individual lovers, which have no 
completion until the lover merges with the 
Beloved forever—and then can never be 
told. 


The Beloved is who he is; and even the 
perfect saints who see nothing but him do 
not know fully what that is. Whatever has 
been said about him by lovers all through 
the ages was nothing but his own Self-song 
limited by the notation of form; and what- 
ever will be said by lovers to come will be 
the same thing. Nothing new is possible; 
yet in every lover the song is entirely new, 
for the Ancient One is born every moment 
from his original breath on which the uni- 
verses of stars and the seed-image of Man 
floated like the banners of a beautiful army. 


How incalculable is the past and how 
immeasurable is the future and how im- 
mense is now—this living moment of the 
Beloved’s name. If we do not carry that 
Name on our breath, of what use is it to 
breathe? Everything in nature breathes in 
its present self-state towards its next stage. 
Rock breathes towards plant, plant towards 
worm, worm towards fish, fish towards 
bird, bird towards animal and animal 
towards Man. If we breathe only to sustain 
our daily lives of work and leisure we are 
less than animals. 

The real story of Meher Baba is in his 
Name which he has put into our hearts to 
love and breathe and sing wherever we are 


and whatever we are doing, and in the 
Brotherhood which he has established for 
us in his Name—a brotherhood in which 
his lovers will be free to serve, to pursue, 
and to entertain the Beloved. 

Not for thousands of years has this free- 
dom.(the only real freedom) existed. Al- 
ways have the lover’s attentions to the Be- 
loved been circumscribed by the laws of 
despots and his life threatened by tyrants 
and dictators. We have had enough of 
saintship through martyrdom, what is due 
in the world now is saintship in joy. 

The full fruiting of this brotherhood will 
be the New Humanity in which we will not 
need to converse with God by signs and 
symbols so that the agents of oppression 
shall not overhear us; we will talk to the 
Beloved in our own tongue. We will not 
have new libraries of wisdom literature and 
fresh hordes of scholars to interpret it, or 
new dogmas upon which priests can grow 
fat; and most of all we will not have God in 
an image—whatever image—made by 
someone else, but in the image we will cre- 
ate by our loving and serving. At present 
the image of the Beloved in our hearts is 
smudged and distorted by so many 
prohibitions and licences. We will have to 
invent a new entertainment for the Beloved 
—for he quickly gets bored with mere 
silent adoration—and that will require a 
new syntax of love which cannot be 
strangled by rules and a new concept of 
devotion which flows freely and cannot be 
harnessed to manifestos. 


The establishment of the New Human- 
ity will be the one grand miracle which 
God-Man Meher Baba has promised us he 
will perform. Already his Word has gone 
out as thousands of missiles each pin- 
pointed to a heart craving for union with it. 
And his stockpile of the Word is inexhaus- 
tible. Even those not eager for destruction 
will not escape altogether. Reserved for. 
them are tiny missiles which will cause 
strange heart pains and provoke longing for 
beyond themselves—dreams of possibilities 
and visions of things to be. 

Man ever prides himself on his inven- 
tiveness; he does not know that each thing 
he invents was already there in the mind of 
God. Men are able to make missiles 
because God has already made them; theirs 
are to destroy cities, his are to demolish the 


seats of power in the heart. Men will 
fire their missiles so that they will] 
earth as they are in heaven. 

We are the servants of the Word « 
New Humanity. We have rejected the 
who lives in great institutions and on 
sations because he is dead in the hear: 
we have chosen for our God the ¢ 
Beloved whose body we _ interre 
Meherabad but whose breath is the © 
our bodies and whose love is the soul 
loving; who goes before us and rema 
our side; whose glances are lightning 
whose smile is a spring morning: 
loved whose doctrine is Love me, 
whose message is, Serve me in on 
other. : 

We know that we are facing an imi 
journey, a journey that begins beyo 
swing of the universe, a journey frome 
to dust, from separation to union wit)3 
the divine Beloved. But the work oa 
day and his being with us is sufficie f 
each day; and tomorrow was already k 
care of when he spoke the First Worat 
strung the suns on his breath as a ne la 
for his beautiful throat. JAI B34 


BABA STORY— 

When Kashmira was on the git 
again she joined her hands and reve nt 
bowed to Baba. ‘‘Things that are re 2 
always given and received in Silese! 


was content and happy to go. 

Later we talked with the servant lai 
She said that the evening before, itt 
Kashmira kept reminding her mothe® 6 
sure she was in time the next morn} if 
her meeting with Meher Baba. Omjhe 
way to Meherazad, she kept tellix’ t 
maid servant not to walk beside her,, js! 
must come alone. How strongly thii it 
child must have felt Baba’s love tee 
determined to see Him! [ She mus:ha 
realized this was her one chance, sd 
events proved.* ] 

About the middle of May, Kasbnjtra 
father visited Meherazad, he wari! 
know all about Baba. He asked for © 
photo as Kashmira very much wants 
ture of Baba. Through this little gi| 
family has been drawn to Baba. | 

‘Infinite Love is God’’ and unfis| 
able are His ways. 
*Meher Baba dropped His body January 31> 
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